An excerpt from Fr. Collins' "Breaking the Wrd: Homletics,"
Emmanuel 114:4 (2008) 368-383.

El GHTEENTH SUNDAY | N ORDI NARY TI ME
August 3, 2008

LI TURGY

Romans 8:35, 37-39 uses personification to state that none of
sevent een possible obstacles can separate us from CGod's |ove for
us made present in Christ Jesus.

Matt hew 14:13-21 offers Matthew s version of the feeding of the
five thousand (cf. Matt 15:32-38).

| sai ah 55:1-3 contains the first three verses of the final chapter
of Deutero-lsaiah. This chapter is a joyful hymm of triunph which
celebrates the restoration of Israel (lsa 55:1-13). Thr oughout
the hymm apart fromverses 6-7, it is Yahweh who speaks.

The first two verses of the hymtmm are simlar to Proverbs 9: 3-
6, in which personified Wsdom invites people to share in a
banquet that issues in life everlasting. In sone ways the
invitation foreshadows the invitation issued by Jesus during the
Festival of Booths, "Let anyone who is thirsty cone to ne, and | et
t he one who believes in ne drink" (John 7:37-38).

The hymm's references to nobney, paynent, cost, and wages
serve as a remnder that God's gifts cannot be bought. A gracious
God liberally invites people to eat and drink at the table that he
sets. Acceptance of the invitation inplies that a person has
faith, a reliance on God to satisfy a human bei ng's basic needs.

In verse 3 it becones clear that the banquet to which |srae
is invited is a synbol of God's covenant with Israel. In the
tradition of the Ancient Near East neals were often associ ated
with the cel ebration of a covenant.

Allusion to the covenant made with David (2 Sam 7:4-17)—the
only reference to David in Deutero-lsaiah, witten sonetine after
the destruction of the Jerusalem nonarchy—suggests that the

benefits promsed to David will be realized in an everlasting
covenant (see |lsa 54:9-10, where the eternal covenant is described
as a covenant of peace). Quoting Isaiah 55:3, the Lukan Paul's

speech in the synagogue of Antioch in Pisidia professes that these
prom ses are realized in the resurrection of Jesus fromthe dead.

BROKEN FOR US
Both the first and the third feedi ngs describe the feeding of

God' s people, achieved in marvel ous fashion. In the reading of
| saiah, food is portrayed as being provided w thout having to be
paid for. In the reading from Matthew, food is provided when

there appears to be no way to obtain it. As often as we pray the
Lord's Prayer, we ask God to give us our daily bread.

On a very basic level, the two readings in today's |iturgy
remnd us that food is a gift that God gives us—a gift for which
we should be grateful. Qur prayer for daily bread should rem nd
us that many people do not receive their daily bread. Wen Jesus
taught his disciples the Lord's Prayer and spoke of daily bread,
he wanted themto know that they should not expect to receive nore



t han an appropriate share of food.
Each of +today's readings goes beyond the provision of

ordinary food to sonething else. The lsaian text sees in the
banquet that God has provided a synbol of his eternal covenant
with his people. In its use of the ritual gesture of taking

| oaves-gi ving thanks-breaking the |oaves-and giving them (Mtt
14:9), the Matthean narrative serves as a remnder that the early
church rehearsed the nenory of Jesus' feeding the nultitude in the
context of its celebration of eucharist, a covenant neal (see Matt
26:26-28). That God has shared a life-giving covenant with us and
that we are able to celebrate this gift when we gather to
cel ebrate the Sunday liturgy gives us another and different reason
to be grateful

NI NETEENTH SUNDAY | N ORDI NARY TI ME
August 10, 2008

LI TURGY

Romans 9:1-5, with which Paul begins to reflect on the role of
| srael in salvation history (Romans 9-11), provides a description
of the privileges of Israel.

Matt hew 14:22-33 is an account of Jesus' walking on water and
Peter's reaction to the appearance of the Lord.

1 Kings 19:9a, 11-13a describes the theophany of which Elijah, the
great ninth-century prophet, was the beneficiary. Elijah's
principal mssion was to restore the covenant that God had nade
with Israel on Mount Sinai, calling the nation to greater fidelity
to that covenant.

In the Pentateuch Munt Sinai (Exod 19:11, 20) is also known
as Munt Horeb (Exod 3:1; 33:6). Accordingly Elijah went to
Horeb, where he would replicate in sone ways the experience of
Moses (cf. Exod 19:9-23; 33:17-23). The New Testanent recalls
these events in the Transfiguration narrative when Jesus, Mbses,
and Elijah are on a nountain while three disciples of Jesus
experienced a theophany (Matt 17:1-8; par.).

Fire, heavy w nds, and earthquakes typically appear in the
bi bli cal accounts of theophanies. Inmaginatively they suggest the
surprise and startled awe of nature at the presence and
mani festation of God (Judg 5:4-5; Hab 3:3-6; Ps 18:7-15; 68:7-8).

The Exodus narratives recount unusual phenonena of nature
occurring at the tine of God's mani festation to Mbses (Exod 19: 16,
18-19; 20:18).

In verse 11 God's word to Elijah suggests that the fire
wi nd, and earthquake function alnost as nessengers that announce
God' s approach (cf. Ps 104:4). Eijah's experience of God stands
in sharp contrast wth this display of the power of nature. H s
experience of God was sonet hing new and different. He heard God's
voice in a tiny whispering sound. Although God may reveal hinself
in natural phenonena and in visions, Elijah's experience indicates
that verbal comunication is the preferred node of God' s self-
revelation to prophetic figures. Subsequently God is reveal ed
t hrough the prophet's words and acti ons.



In an al nbost spontaneous reaction to the theophany, Elijah
hides hinself from the divine presence (cf. Gen 3:9 Judg 13:20-
22). Like Mdses he covered his face (Exod 3:6), convinced that no
one can see God and live (Exod 33:20; Judg 6:22; cf. Gen 32:30;
| sa 6:5).

BROKEN FOR US

The first and third readings are simlar in their respective
descriptions of God's use of nature in a theophany, that is, a
t heophany in the account from1l Kings, a christophany in Matthew s
narrative. Unusual natural phenonena highlight the presence.

In both accounts, the actual revelation cones fromthe voice
t hat speaks. God speaks to Elijah in a tiny whispering sound
Jesus speaks to the disciples, identifying hinself and urging them
not to be afraid.

Each of the narratives describes a spontaneous reaction to
the self-revel ation. In fear, Elijah hides his face, retreating
to the cave. Disregarding his fear, Peter attenpts to walk on
wat er and go to Jesus.

These stories should pronmpt us to reflect on how we
experience the presence of Cod. W sonetines experience the
presence of God in natural events, from the beauty of a sunmer's
nmorning to a natural disaster, fromthe birth of a baby to the
death of a loved one. GCod's revelation through his word renains,
nonet hel ess, a privileged node of his comrunication wth us. It
is for this reason that we Christians so value the Scriptures
which we fittingly describe as "God's Wrd."

TWENTI ETH SUNDAY | N ORDI NARY TI ME
August 17, 2008

LI TURGY

Romans 11:13-15, 29-32 affirnms that Paul is the apostle to the
Gentiles so that Israel will becone jealous and turn to the Lord.
Mat t hew 15:21-28, while affirmng that Jesus' primary m ssion was
the | ost sheep of the house of Israel, describes Jesus' exorcism
of the disturbed daughter of a Canaanite wonman, identified in
Mark's gospel as a "a Geek, a Syrophonician by birth" (Murk
7:26).

| saiah 56:1, 6-7 is the beginning of the third part of the Book of
| sai ah, the so-called Trito-Isaiah. The first words of verse 1
clearly indicate that the passage is an oracle of Yahweh.
Throughout nuch of Deutero-lsaiah (Isaiah 40-55) Israel's hopes
are pinned on the arrival of Cyrus who would Iliberate the
Israelites from captivity in Babylon and rebuild the city of
Jerusal em Cyrus' reign did not bring the salvation for which
| srael hoped. |In Isaiah 56:1, the first verse of today's reading,
God says that he will soon intervene to bring about the salvation
of his people (cf. Isa 64:1-12).

The oracle suggests that the realization of this salvation is
dependent on the people's doing what is right (mspat), what is
j ust. Apropos of doing what is right, Joseph Bl enkinsopp
observes, "In early prophecy, mspat is preemnently a social



concept and has particular reference to the protection of the
classes in society that are the least able to l|ook after
t hensel ves—w dows, fatherless, destitute (lsa 1:17;10:2). O
particular inportance is the task of safeguarding the access of
the powerless in society to judicial process"” (lsaiah 56-66
[ Anchor Bible 19B. New York: Doubl eday, 2003] 134).

In Trito-lsaiah the tenple of Jerusalemis a central focus of
interest. The prophet's view of salvation includes the view that
sonme people of non-Israelite descent, foreigners or CGentiles, wl|l
accept God's revelation and serve himas do the Israelites. The
Gentiles are described as participating in the cult that takes
place on God's "holy nountain,” that is, the Tenple Munt in
Jerusalem The Jerusalemtenple will beconme a house of prayer for
all nations. The verse that proclainms this hope (lIsa 56:7) was
cited by Jesus when he "cl eansed” the tenple (Matt 12:31; par.).

BROKEN FOR US

The obvious point of simlarity between the first and third
readings in today's liturgy is that salvation is extended not only
to Jews but to Gentiles as well. In the prophet's vision of
sal vation, when God intervenes to save his people, the tenple at
Jerusalem will beconme a house of prayer for all peoples. Sel f -
consciously Jesus proclained that his mssion was to the house of
| srael (cf. Matt 10:5-6). Nonet hel ess, he offers a sign of
sal vation to a woman who canme from the area now known as Lebanon.

She was a Centile.

That God's plan of salvation includes Gentiles should pronpt

the entire church, few of whose nmenbers are Jews, to offer thanks.

Had God not been generous in the offer of salvation, npbst of us
woul d have been excl uded. Gatitude that we Centiles have been
chosen mght well be the focus of today's Sunday homly.

On the other hand, we should not overlook the condition of
sal vation stipulated by the divine oracle, nanely, that we observe
all that is right, mspat. Salvation is predicated upon our
attention to the needs of the poor

TVWENTY- FI RST SUNDAY | N ORDI NARY TI ME
August 24, 2008

LI TURGY

Romans 11: 33-36 speaks of the nystery of God, the inscrutable one

whose ways are not understood by nere nortals.

Mat t hew 16: 13-20 describes the conferral of the power of the keys
on Sinon Peter.

| saiah 22:19-23 is the central portion of a titled passage of the
Book of Isaiah (Isa 22:15-25).

The title, "About Shebna, naster of the palace,” has been
incorporated into the first verse of today's reading. Shebna was
the major-dono, the steward, of King Hezekiah towards the end of
the eighth century BCE. Shebna arrogated undue power to hinself
and was renoved fromoffice (Isa 22:15-22).

According to the divine oracle, Eliakim was chosen to take



Shebna's pl ace. Eliakim is known to us from other biblical
passages, notably 2 Kings 18:17-37 and |sai ah 36. In the oracle
Eliakim is identified as a servant (ebed) of the Lord, an
honorific wepithet that describes him as having a specia
relationship with God and as receiving from God a particular
m ssi on.

Today's reading describes Eliakim son of Hilkiah, as being
summoned by the Lord hinself to his investiture into office.
During the investiture, Eliakimwll put on the robes of office
and tie the cerenonial sash around his waist. Sashes are used as
a sign of royal or civic authority in many countries of Europe and
Asia to this day. Most probably a set fornulary was to be used to
signify Eliakims installation in office under the king. The
description of himas a father signifies the responsibility that
he will have for the people.

As part of the cerenony Kkeys to the palace wll be
cerenoni ously draped around his neck, nuch in the sane way that
some university presidents today have as part of their
installation cerenony the hanging of the seal of the university
around their neck. The large keys to the palace synbolically
represented Eliakims royal authority. The Book of Revelation's
letter to the church of Philadel phia nakes use of this verse (v.
22) to describe the authority of the One like the Son of Man, the
holy one (Rev 3:7), who speaks in all seven letters.

A final image in the portrait of Eliakims investiture is the
tent peg that holds the tent in place. Bl enkinsopp suggests that
this brings to mnd the idea of responsibility for maintaining the
tent of Zion (Isa 4:5-6; 33:20) and the booth of David (see Joseph
Bl enki nsopp, |saiah 56-66 [Anchor Bible 19. New York: Doubl eday,

2000] 338).
The follow ng verses (lsa 22:24-25) indicate that Eliakimdid
not fulfill his role very well but these verses have not been

incorporated into today's liturgical reading.

BROKEN FOR US
The transfer of power is the obvious |ink between today's

first and third readings. 1In both passages keys are a synbol of
the power that has been entrusted, to Eliakim and to Sinon,
respectively. Using sonmewhat different |anguage each of the

bi blical passages expand on the inmagery to say that the Kkeys
really work, they |ock and unl ock.

Equally obvious is the liturgy's inplicit suggestion that
today's homly should focus on the power of the papacy. Like the
power of Eliakimand the power of Peter, that power is suprene but
it is not absolute. The verses that foll ow each of the scriptura
readings indicate that neither Eliakim (see Isa 22:24-25) nor
Peter (Matt 16:21-23, next Sunday's "gospel") were fully up to the
task with which they had been entrust ed.

TWENTY- SECOND SUNDAY | N ORDI NARY TI ME
August 31, 2008

LI TURGY



Romans 12:1-2 begins the hortatory section of Romans (Romans 12-
15) by conparing the noral |life to a liturgical sacrifice.

Mat t hew 16: 21-27 descri bes Peter's m sunderstanding of the nature
of Jesus' nessiahship along with Jesus' rebuke and a | esson that
he gave to Peter and the El even.

Jeremah 20:7-9 is the fifth of Jeremah's |anents (see Jer 11:18-
12:6; 15:10-21; 17:14-18; 18:18-23; 20:14-18).

Launching a tirade agai nst Yahweh, the prophet conpl ains that
God has tricked him and overpowered him Gven the intinmacy
between God and the prophet (Jer 15:16), many commentators opine
that the prophet's |anguage suggests that he had been "seduced" by
Yahweh. Wth or without the possible sexual nuance, Jerem ah's
| anguage is very strong. He goes on to suggest that Yahweh
hinself has prodded those who nocked him and nade him a
| aughi ngst ock. Such strong | anguage indicates that Jeremah did
not chose to be a prophet; it was God who forced himto prophecy.

Jeremah's real conplaint is that he has been forced to
prophecy against his own will. The nmessage that he utters is one
of destruction and violence. God' s word, spoken by Jerem ah, has
beconme an object of scorn to the people. GCod' s word was sonet hi ng
that the people did not want to hear (Jer 6:10). G ven the
ridicule that Jerem ah had experienced, it may be that he had al so
begun to feel contenpt for God' s word.

He would rather not prophesy, but the word that he utters,
God's word, has its own power. It spreads like wldfire. In
Jeremah 5:14 and 23:29 fire is simlarly used as a descriptive
met aphor for God's word. Despite Jerem ah's reluctance to speak
God's word, the powerful word escapes fromhis |ips.

The discerning reader of this lament wll put it into
perspective not only by recalling that the |lanment ends in a paean
of praise (Jer 20:11-13) but also that the conpul sive power of the
word of God is a stock notif in prophetic literature. Anps uses
the nmetaphor of a roaring lion to nake a simlar point (Anbs 3:8)
whi |l e Paul conpares hinself to a slave who can only do what he is
told (1 Cor 9:16). No prophet aspires to assune the role.

BROKEN FOR US

In sone ways the closest connection between today's parall el
readings is to be discerned in the instruction that Jesus gives to
the disciples (Matt 16:24-27). Jeremah felt that people had
contenpt for what he had to say with the result that their
opprobrium was directed to him Jesus speaks to his disciples
about self-denial, taking up the cross, and |osing oneself. Those
who speak his nessage cannot expect a better reception than he
hi nsel f received (cf. Matt 5:10-11).

Li ke Jerem ah and Jesus' disciples those who proclaim the
word of God will not always receive fane and appl ause. Oten they
will be held in infany and despi sed, especially when they have the
courage to speak truth to power.



